   Paul

   Your response to Lois of 14 Feb. 2008 indicating your defense of

  "socialism" gave me  courage to post what I had previously gathered

 from   reading and rereading A.N.Leontyev's "Activity and Consciousness" .

 Bold  types are mine :

   “[This side is revealed, however, only by analysis of the internal

  relations that link meanings with yet another "formative element" of

  consciousness – the personal meaning…”

Personal (subjective) meaning as opposed to meaning, in generzal.  What does that imply .

   At the early stages, when people participating in collective labour

 Still   have common motives, meanings as phenomena of social consciousness  and as   phenomena of individual consciousness directly correspond to one  another.

A couple of things here. (1)  “Early stages” meaning obviousy early stages of social development.  Lot’s of people have problems with this.  Which  culture’s “historical time” provides the “grand narrative”?  The critique in general is well founded but we should keep the baby. Despite the emergence of post-modernist interpreative archaelogy, the archaeological evidence illustrates  historicall  processes of social differentiation and expansion of productive forces in the histories of societies in  diverse regions which had no contact  with one another. 

(2) Although I think claiming that in early stages the personal meanings and the social meanings “correspond” to one another could be misinterpreted to mean the absence of a gap between the two, the reality is that in what used to be called “traditional society the gap is much less,  and social meaning  in these contexts has a very concrete meaning, since every other individual with whom one dwells also lives a personal life closely aligned to the social patterns, the sets of activity systems in which every individual will participate, into which each succeeding generation enters, guided by the previous generations.  If we project back into palaeohistory, it’s enough to point to the long periods in which technologies didn’t change.  What we today call traditional societies for a long time have been subordinated elements of the  world capitalist system, this is a pseudo problem in many ways..

(3) Isn’t “alienation” the name given to the situation where the gap between the two systems of meaning, one of which is personal, like fear of snakes and knowledge that a particular snake isn’t dangerous.   . . .  

d

  But this relationship does not endure in further development. It   disintegrates along with the disintegration of the original

 Relationships   between individuals and the material conditions and means of  production,   along with the emergence of the social division of labour and private   property. [Karl Marx, A Contribution to the Critique of Political  Economy]

Private property is the key.  It’s emergence in different historical systems   Systems of property 

  The result is that socially evolved meanings begin to live a kind of

 Double   life in the consciousness of individuals. Yet another relationship, another  movement of meanings in the system of the individual consciousness is brought into being…
   Marx writes. “This thought throws into relief a very important

 feature of   consciousness at the early stages of development, namely the fact  that   objects are reflected in language and consciousness as part of a  single  whole along with the human needs which they concretise or "reify"…

There is no object behind the object in early stages.  Sciences of the Concrete

   At the early stages of the formation of consciousness objective

 Meanings   merge with personal meaning,   It is these personal meanings that create what L. Vygotsky has called the  "hidden" plane of the consciousness, which is so often interpreted in   psychology not as a formative element in the subject's activity, in  the   development of his motivation, but as something that is supposedly a  direct   expression of the intrinsic, essential forces originally implanted in  human nature itself…    "It is the personal meaning that gives human consciousness its   partiality…   The embodiment of personal meaning in objective meanings is a  profoundly   intimate, psychologically significant and by no means automatic or   instantaneous process.
This process is seen in all its fullness in  works of literature and in the practice of moral and political education.   It is most clearly demonstrated in the conditions of class society,  in  the context of the ideological struggle   Picture the fundamental contradiction which this situation brings  about.  In contrast to society the individual has no special language of his  own  with meanings that he has evolved himself. His comprehension of  reality can  take dplace only by means of the "ready-made" meanings he assimilates  from   without – the knowledge, concepts, and views he receives through   intercourse, in the various forms of individual and mass  communication. This  is what makes it possible to introduce into his consciousness or even

 Impose   upon that consciousness distorted or fantastic notions and ideas, including  those that have no basis in his real, practical life experience.
 Because   they have no proper basis they reveal their weakness in his consciousness,   but at the same time, having become stereotypes, they acquire the  capacity   of any stereotype to resist, so that only the big confrontations of  life can   break them down. But even when they are broken down, the disintegrity  of the  consciousness, its   inadequacy, is not removed; in itself the destruction of stereotypes  causes only a devastation that may lead to psychological disaster. 

There   must also be a transformation of the subjective personal meanings in  the   individual's consciousness into other objective meanings that  adequately   express them…  If the individual is forced to choose in certain circumstances, the choice is not between meanings, but between the conflicting social positions expressed and comprehended through these meanings…

   Man's activity is the substance of his consciousness…]

   heidi

   heidizulfai@yahoo.com
Heidi,

I really enjoyed reading the  ;  it brought the two sides of meaning into focus for me with  what I’ve been trying to communicate about individual and social development.   

One problem in the reading: I couldn’t always identity which passages were drawn from other writers and which were your own interperetation.  I’ve marked up the  text of your message with various comments. 

The last three paragraphs confused me however.  II wasn’t able to grasp exactly what you were moving toward.  . It almost seems as if what you wrote about the possibility for the introduction of distorted or fantastic notions and ideas, including  those that have no basis in his real, practical life experience. “ was part of a different issue.  Was this passage drawn from another author?  

The mention of the “power of stereotypes” seemed to refer to how traditional beliefs continue  after the conditions for accepting them no longer exist.  Would the Catholic Church’s failure to abandon a geocentric cosmology, for 400 years after the heliocentric cosmology had been rationally demonstrated,  until the mid XXth century, after space flights and direct observation,  be an example of this?  It’s a fractal image though isn’t it?   The church’s  ability to maintain this position grounded in the  faithful largely illiterate flocks were whose traditions maintained  cosmologies quite different from Occidental rationalism.  These issues seem to be an

Isn’t that rationalist (subject-object) model a crystallization of the alienation between personal and social meaning  as well as being the platform from which some beliefs can be characterized as “distorted” and “fantastic”, the perspective from which working class consciousness can be pictured as childlike, as in the vulgar interpretations of Bernstein’s  “restricted and elaborated” codes..  The status of “rationality”  is an important issue in many nations today as indigenous movements challenge not only capitalist economics but also the hegemony of western science; a knowledge system for which nature is ultimately inert matter.  Contrary to how many people lump Marx into that  ontological orientation,   John Bellamy Foster has written several books that illustrate Marx’s critique of  the relationship between the natural environment and industrial development.  One could even interpret the chapters on the development of machinery in Capital as a critique of the way in which science has been directed to objects defined by the imperative to maximize profit.

Paul

